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OMI JAPAN
Spring Meeting, March 28 — 31, 2000

SCHEDULE
March 28, Tuesday
7:30AM Morning Prayer (In common)
8:00 Breakfast
9:15 Opening Prayer
Introduction
CONFERENCE 1 Fr. Franco
10:30 Break
11:00 CONFERENCE 2 Fr. Franco
12:00 Lunch
15:00 CONFERENCE 3 Fr. Franco
17:00 Eucharist Fr. Franco
18:00 Supper
19:30 Provincial Council Meeting
20:00 Provincial Council and District Superiors’Mtg
March 29, Wednesday
7:00 Morning Prayer — Eucharist
8:00 Breakfast
9:15 CONFERENCE 1 Treasurer
10:30 Break
11:00 CONFERENCE 2 Treasurer
12:00 Lunch
15:00 CONFERENCE 3 Fr. Perera
17:30 Evening Prayer and Adoration
18:00 Supper
March 30, Thursday
7:00 Morning Prayer — Eucharist
8:00 Breakfast
9:15 CONFERENCE 1 Fr. Perera
10:30 Break
11:00 CONFERENCE 2 Fr. Perera
12:00 Lunch
15:00 CONFERENCE 3 Fr. Perera
17:30 Evening Prayer and Adoration
18:00 Supper
March 31, Friday
(Morning Prayer in Private)
8:00 Breakfast
9:15 CONFERENCE 1 Provincial/Gen Councilor
10:45 Eucharist

11:30 Lunch
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Scholar claims pope’s visitation slate is based

Tha Baltimore Sun

JERUSALEM — Of the Holy
Land stops on Pope John Paul '

II’s pilgrimage this week, the -
site of the Last Supper is most ,
likely the wrong place, the'

Mount of the Beatitudes is a

“complete fake” and the
Church of the Holy Sepulcher
is a dark, cramped disap-
pointment. As for Nazareth,
it’s best just to skip it alto
gether.

And this isn’t the opinion of
some jaded atheist. ‘It’s the
strongly held conviction of a
Dominican friar and biblical
scholar who has studied, wor-
shipped and marveled at
Christian shrines here for 36
years.

The assertion was made by
the Rev. Jerome Murphy-
O’Connor, 64, a scholar in res-
idence at Jerusalems Ecole
Biblique et Archeologique. He
is an expert on how tradition,
blind faith and religious jeal-
ousy trample historical fact
and peaceful worship, and he
doesn’t hesitate to set the re-
cord straight.

Long a favorite guide for
European and American dip-,
lomats here, Murphy-0’Con-
nor has Iately been a sought-
after source for journalists.
preparmg for the pope’s visit
and will give expert commen-
taries to an international au-

“™dience watching the popes

visit on Sky Television. .,

The belief that Jerusalem’s
tucked-away Cenacle, where
John Paul will say a private
Mass, holds the site of Jesus’
last supper with his disciples
is, accordmg to Murphy-

‘ ever ask a
guidea -
: questlonl

If they don’ t have

on wrongly held beliefs

0'Connor, “unreliable” and
based on assumptmn

On the dispute between the
Hashemite Kingdom. of: Jor=
dan and Israel over'which
bank of the Jordan.River is
the place where Jesus was
baptized, he sides firmly with
the Hashemites. The pope is
more diplomatic, for he will
visit both sites.

Murphy-0’Connor’s pub-
lished guide to the Holy Land
gives a miserly paragraph to
the Mount of Beatitudes,
where the pope will celebrate
Mass before the biggest
crowd of his trip, including
tens of thousands of young
people.

“The Mount of Beatitudes is

‘tomplete fake. I mean that

/ was just made up,” he said.

Its value lies in the view it of-
fers of the Sea of Galilee and .
the sites where Jesus really
worked and lived.

The Sermon on the Mount
was ‘neither a sermon, nor
was it delivered on a hilltop,
he went on.

“Every scholar knows that
the Sermon on the Mount — of
which the Beatitudes are the

opening part — was put to- -

gether from bits and pieces of
speeches given in all types of
different circumstances.
That’s a creation, of. Mat-
thew,” Murphy-0’Cohnor
said. Luke uses some’ of the
same lines, “but there it's the
Sermon on the Plain.”, =" *' NG
As for the “great crowds’
from all over the region that
Matthew describes following
Jesus, this is “complete pro-
paganda,” Murphy-0’Connor
said. Jesus' message drew lit-

tle support in his work as an -
itinerant preacher walking

from village to village in Gali-
lee; and none at all in Jerusa-
lem. His immense fame and
following came later. .
Murphy-0'Connor reserves
his most withering comments

for Jesus’ boyhood hometown i

of Nazareth, Dominating the

to be a church and a museum
at the same time, which I
dont think works.”

{ Mary was most probably in

*Bethlehem at the time of the

Annunciation, he believes;
the Holy Family moved to
Nazareth when Christ was
young. “Scholars say the an-
gel is literary fiction.”

The Church of the Holy Sep-
ulcher in Jerusalem is proba-
bly the place where Christ
was crucified and buried, said
Murphy-0'Connor. Yet for all
that, its atmosphere is “very
un-Christian.”

He wrote: “One looks for lu-
minous light, but it is dark
and cramped. One hopes for
peace, but the ear is assailed
by a cacophony of warring
chants. One desires holiness,
only to encounter a ]ealous
possessiveness.”

That final observation is
thanks to the six rival Chris-
tian sects occupying the sep-
ulcher.

Murphy-0’Corinor’s really
not cynical. Historical accu-
racy may be important, but
it's not all that matters, he
notes.

* “A place is important be-
cause it was visited by thou-
sands of pilgrims. No place is

“holy “in itself. Places. are

méde, holy by veneration,” he’
said." Whether hlstorlcally
correct or "not,. rellglous sites.
become ‘shrires over time be:’

_cause Word gets. arourd that

they' are places where prayer

. works, 'where pllgrrms feel

close to God.

And he has nothing but ad-’
miration for the pilgrims
who, over the centuries, have
made the arduoiuis journey
here to retrace what they be-

lieve were Christ’s footsteps. -

Up to the beginning of the
20th century, he 'said, “You'
came at the risk’ of your life.’
There was a'2-to-1 chance you':
wouldn't get home alive.!

‘Mirphy-0'Connor ' joyfully’
descrlbes the sites he cherish-

»n .2 Cv'

Murphy-0’Connor’s favorite
venue for expounding his
views are the tours he leads of
the Old City and other Holy
Land sites. His irreverent
jibes, manifest knowledge
and passion for bringing his-
tory to life have drawn an in-
ternational following and
made him the chosen guide
for such visiting dignitaries
as Ireland’s Prime Minister
Bertie Ahern.

“The great thing about Fa-
ther Jerry is that he's a seri- -
ous scholar,” said British Am-

" bassador Francis Cornish,

who " has joined Murphy-
O’Connor’s tours. “What I like
about him is that he has the
courage not to be fearful
about debunking myths.”

“He knows what he’s talk-
ing about and tells it like it is,
with great Irish eloquence.”

One recent Saturday, the
crowd hurried to keep pace
with the tall, gray-bearded
priest as he marched assured-
ly around the Old City walls
and through throngs of tour-
ists and hawkers.

He admitted that guides
over the centuries contributed
to the myths and distortions.

“Never ask a guide a ques- .
tion. If they don’t have the an-
swer, they’ll make one up.”

Born in Cork, Ireland, to a
family boasting a number of
priests, Murphy-0O’Connor
joined the Dominican order at
18 and was ordained two
years later.

Now his home is a Spartan

- but pleasantly arranged book-

lined room. He gets the equiv-
alent of $25 a month in spend-
ing' money, a stretch for
someone who enjoys a good
martini.

Murphy-O'Connor focuses
his work on uncovering Jesus’
human dimension: a young
man growing up amid the

_bustle of a construction site in
i Zippori, where his father like-

ly worked as an artisan,
. “He would have had the cor-

the answer, they 11
make omenp, . HH
e S RS R U AL

-es, like Jerusalem’s crusader-
era Church of St. Anne’s,

“certainly “the loveliest’
church in the city,” or the ru-
"ins of the home of St. Peter in
Capernaum where he says
ChI‘lS[‘. lived while preaching
‘in Galilee.

center of the city is the Basili-
ca of the Annunciation, com-
memorating an angel’s an-
nouncement to the Virgin
Mary that she will give birth
to the son of God.

“I recommend that people
not go there,” he said. “I think
the church is awful. I think
it’s triumphalist, and it tries

ners knocked off. He would
not have been naive, not have
been a country bumpkin and
not at all sheltered.”




Midrash in the Bible.

 What is midrash?

The Hebrew verb daras means to seek. In the OT context it can mean seeking
an answer from Yahweh through an oracle. According to the pattern of Hebrew noun
formation the noun midrash designates a type of writing based on a distinctive Jewish
use of the OT. What then is this distinctive usage? Different scholars offer different
suggestions. Here are some of their views. When one studies how an ancient tradinon
functions in relation to the needs of the community, he is studying midrash (Sanders).
For Sanders ‘any definition of midrash which limits its scope to the citation and use
of an actual biblical passage is deficient’. Hence for him even biblical tradition is the
starting point of midrash; However, most descriptions of midrash have the biblical
text as the starting point. Midrash is an attempt to make the biblical text
contemporary and relevant (Bloch). The basic midrashic structure...is merely that one
begins with a text of Scripture and proceeds to comment on it in some way (Wright).
Taking all these functions of midrash into consideration one can attempt at a
definition of midrash: It is a type of literature, oral or written, which has its starting
point in a fixed canonical text, considered the revealed word of God by the midrashist
and his audience, and in which this original verse is explicitly cited or clearly ailuded
to. Another definition of midrash is given by Wright: A midrash is a work that
attempts to make a text of Scripture understandable, useful and relevant for a later
generation. It is the text of Scripture which is the point of departure, and it is for the
sake of the text that the mdrash exists. The treatment any given text may be creative
or non-creative, but the literature as a whole is predominantly creative in its handling
of biblical material. The interpretation is accomplished sometimes by rewriting the
biblical matenal.. g

Different types of midrash

~ There are many types of literature similar to midrash which may not interest us
here. Bur there are two major divisicns of midrash in post-Christian Judaism. There
were works which sathered the legal statements, stories and homilies of the rabbis
around the biblical text, especially the text of the Pentateuch (Turahy. Halakic
midrash (halaka, rule, law) was a term used to designate interpretation by way of
legal statements. Non-legal interpretation was called haggadic midrash (huggadu.
story). Evenmally midrash came to designaie a free, homiletic exposition, with
haggadic midrash having the-connotation. of fables, or foiklore used to illlustrare the
‘Bible. (Usually in post-Christian Judaism, midrash is called rabbinic midrash. From
- the 2nd century-A.D:-on-there-are-preserved midrashim (plural of midrash) wherein

thére is a lime-by-liné commentary on a book like Exodus or Numbers in the style:
Rabbi X said this...and Rabbi Y said this.)
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~ Midrashic activity in the Hebrew Bible

Modern scholars have pointed to a variety of biblical books as examples of
midrashic activity. Vermes has claimed that Deuteronomy is partly the result of
midrashic enterprise. Since laws are made only to be applied, these have to be
adapted to the changing conditions of place and time. This explains why we find
elements of great antiquity side- by- side with formulations or provisions which
reflect the preoccupations of a later age. As an example one can cite Dt.chapters12-
26. This is called the Deuteronomic code. This code reflects social conditions later
than those of the period of Moses. Dt.12 prescribes only one place of worship
whereas the people had not even stepped into the promised land and sanctuaries were
not yet built. Life during the time of Moses was a nomadic way of life whereas the
legal codes represent codes adapted to a more advanced and social way of life. Hence
in Dt. ancient codes are mingled with more recent codes. The latter therefore can be
considered as midrashic elements within the book of Deuteronomy. Another clear
example is the laws concerning the sabbatical year.Dt.15:7 speaks of town life which
town life did not exist during the time of sojourning in the desert. Psalms 78, 105 and
106 are also midrashic retellings of the history of Israel. Psalms generally suppose a
context of worship. But the same type of midrashic retelling is found in another
context that of wisdom literature. Wisdom literature supposes a different context.
Scholars call it natural theology or creation theology. The covenant relationship or the
intimate relationship between God and mankind is hardly mentioned in this type of
literature. Book of Wisdom chapters 16-19,Ecclesiasticus 44-50 are examples of this
type of literature. These chapters are a free interpretation of the ancient biblical
narratives in a midrashic manner. Narratives such as Jonah take some principle of
Jewish belief and adapt it to' the contemporaty situation in a ficntious
narrative.(elaborate). The LXX is often more a paraphrase than a translation, this
comes not from ignorance of the Hebrew language nor from negligent or deliberate
infidelity to the original text but from a desire to reinterpret and explain the text so
that it would be more meaningful for the Hellenistic Jews living in the diaspora in the
2nd century BC. ( We can think of the American and British, translations of the
Bible).

X The NT exhibits no small amount of midrash. We are more familiar with the text
of the NT. We are also generally aware of the connexion between the OT&NT.
However we may not be too aware of the many precise references in the NT to the
OT.  The infancy narratives in Mt.& Lk. are excellent examples of midrash.
(elaborate).One can cite many particular references: Mt. drew from midrashim on the
birth of Moses, Nm.24:17, Ho. 11:1.Luke draws upon many OT figures such as
Abraham, Sarah, the parents of Samuel and Eli. Lk.bases himself on their call
narratives and their faith. His hymns may be based on-OT psalms-of praise. An

example of halaka (midrashim on the law) woiild be iié serion on the mount. Many
more examples could be adduced from the NT for midrashim applied to the public
ministry of Jesus. One can think perhaps of: the miracles of Jesus: the multiplication
of the loaves, the calming of the storm etc.(elaborate) Of special importance, but
often overlooked are the passion narratives. They are full of OT references. One can
read Ps.22 and see how much of it is applied to the suffering and dying Jesus. not to
mention also the references to the suffering servant in deutero-Isaiah.
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The use of midrash for contemporary theology.

- Usually theology has as its vehicle a broad philosophical system including some
type of anthroplogy. One can think of the cosmology of the OT and even of its
anthropology. It is only against the background of this ancient cosmology that one can
understand the creation account in Gen.1.(explain) According to its anthropolgy one
can divide a buman being into Ruah, nephesh and basar.(Hebrew).These 3 terms
correspond very roughly to spirit, soul and body in English. In Greek they may
correspond to Pneuma, psyche and soma. My point is that to make the biblical texts
relevant to modem times we have to make use of some type of modern cosmolgy and
anthropolgy as contemporary theology does. We are very much used to the usage of
Aristotelian philosophy in Thomistic scholastic theology. Can we do away with this
type of philosophy in our theologising today especially in the East? The answer is
that in some sense the documents of Vatican 2 succeeded. It tried as much as possible
10 avoid even the commonly used Thomistic terminology. One clear example can be
cited where the document on Revelation Dei Verbum refrained from using the terms
principal and instrumental causes in referring to God and man as authors of the Bible.
It is the same with the Eucharist; the word transubstantiation is not used. Let us take
some examples of how midrash can work in a contemporary context without having
recourse to any traditional philosphical framework.

o ’
-
. .

~ God.

The existence of God is the stamng point of Chrisgianity, It is the central concept
and reality in the Bible in both testaments. All religions of the East do not believe in
God as Christians do. However the existence of God is the primary prewn of
the Bible. It is never proved but presupposed. How can we in a modem context of
Biddhism where God is net i au e central concept or where God is totally
overlooked or not affirmed, speak about God or explain this concept to the
Buddhists. If midrash is making the biblical ideas relevant to the modemn
contemporary scene now can we make God understood to the Buddhists? One way is
to speak ot the Buddhist meta-cosmic reality which is nirvana. This state of hirvang is
a sort of absolute which does not share in the vicissitudes of the cosmic order.
However life in the cosmic order has a bearing on the metacosmic reality, nirvana.
This idea comes quite close to the final definitive state of the Kingdom of God where
for the Christians God is central. This finat state of God’s Kingdom does not suffer
the vicissitudes of this life but this life has a bearing on the final state. In this manner- - * -
of presenting God and his Kingdoin a Christian approach can be made to Buddhism
eventhough there are differences amidst the similarities. What is important is thaf in——~—""——

absolute” is being affirmed by both religions. In both these religions this absolute’ is
a meracosmic reality. In theistic religions such as Hinduism and Islam the ‘absolute’
does not pose a proolem, It is tmditiqnal and fashionable to say that in Christianity the
“absolute’ is personal and in Buddhism it is not. It must be said that in making these
affimations we are talking from two different philosophical presuppositions. In short
it means that the concept of *person’ or the composition of the human being is viewed
differently in the 2 religions. Of course when God is affirmed there is worship in the
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strict ‘sense. In Hinduism and in Islam there is worship of God or gods. In popular
" Buddhism there can be worship of the Buddha. Not however theoretically, because
Buddha does not claim to be a God.
Jesus Christ . :
W‘nhregardtoGodoneeancometotermswiﬂlareligiouthatdoanot
affirm God if that religion affirms some type of absolute, be it a person, a state or a
value. However with Christ it is different. The NT affirms that Jesus Christ is the only
Saviour of humankind. How can a Christian basing herselfhimself on the Bible (NT)
adapt this faith affirmation to the contemporary times especially in the Asian climate?
Asia is strongly religious with religious beliefs that antedate Christianity. Most of the
Asian countries after gaining independence have become strongly nationalistic. With
pationalism has also come the revival of their religiosity with a certain pride. In this
atmosphere it is extremely difficult for the Christians to profess and to proclaim
openly that Jesus Christ is the only saviour of humankind. This I would say is the
most difficult theological problem that the Christians are faced with in Asia.
‘Moreover the NT is quite explicit and direct in its affirmation about Jesus Christ as
the only saviour. Among ourselves we can speak of the fulfillment theory, of
anonymous Christians etc. But how can these theories be spoken of in an open
dialogue with the adherents of other religions? We can speak of the word and the
spirit of God that were operative in the cosmos before the incarnation. At the
incarnation the Word became. flesh in Jesus. After the resurrection the Word is Jesus
the Christ, the Risen Lord, with his glorified humanity. He is the Lord of the cosmos.
Cosmic Lord is not a scholastic term. It is a term used in deutero-Pauline epistles:
Ephesians 1:3-14,Collosians 1:15-29. Jesus the cosmic Christ is the sacrament of the
Word who is God. Divinity dwells fully in Jesus the Christ. Hence Jesus Christ and
Word are identical. Much mote than before the resurrection when the Word was with
the earthly humanity of Jesus. The earthly humanity of the Word was limited. Not
however the glorified humanity of the Cosmic Lord. In Mt’s Gospel the Risen Lord is
the Lord of heaven and earth (Mt. 28).From this perspective the Cosmic Christ, the
Word, who is God can be operative in other religions. The human Jesus is now the
“Cosmic Christ. The Cosmic Christ is the Word and the Word is God.

Hence in our dialogue with other religions we can agree that God is working in all
religions. But in our dialogue will we be denying that Jesus Christ is the only saviour
of humankind? Not necessarily. Before the Word became incamate the Word was
operative in other religions. After the Word became incarnate, and after the
resurrection Jesus the Christ is fully identified with the Word. And the Word, Jesus
Christ is God. We Christians then can retain our affirmations and beliefs in Jesus the
Christ and still affirm this Word who is God is operative in-all religions. I repeat ;we
Christians can hold salvation is through Jesus Christ and ‘in our dialogue speak of’
God, the Word equal to the Absolute, ‘working i all feligions. Tn ‘ouf popular and—

devotional language we are not careful with these distinctions but in a more technical

level we should be. , .
The mystery of the Incarnation is unique. The human Jesus is assumed by the Son ™~ "~

of God, the Word. Jesus is the Word made flesh, However, other *salvation figures”

can be illuminated by the Word so as to become signs of salvation for their adherents.

This as we see is God’s general plan for the human race. According to the first

apologists, not only could individuals— Socrates, Buddha and others— receive divine

truth from the Logos, but human enterprises— philosophy, Greek or Asian wisdom--



were also channels of divine light (Dupuis). This is veritable midrash— application of
the Bible to contemporary situatior, even though the Bible both the OT& NT had
negative attitudes towards other religions. The position of the NT can be understood
as somewhat limited. Because of the imminent expectation of the parousia the
Christians were so much taken up with the second coming of Christ that all had to be
converted to Christ before the end. Hence evangelization took place with much
urgency and enthusiasm.

That is why other religions were looked down upon by the NT authors and the early
fathers of the Church, The Fathers and apologists however, gave some value 10 the
philosophies of these peopies.

Today as we value positively the other religions, dialogue can be for mutual
enrichment. Dialogue can lead to common social action, taking a common stand on
SOme common issues etc.

One can value some aspects of the other’s religion such as meditation, of the
inspiration of the other’s sacred scriptures, of educating people in faith in a muld-
religious context etc. (More of this later)

The Church .

" Another belief to which we were tied.down was that there was no
salvation possible outside the Church. This is a corollary of the belief that Jesus is
the only saviour. He founded the Church which is the community of salvation. Hence
there is no salvation outside this community the Church. Outside the Chrch there is
no salvation is not strictly a biblical statement. When first used this statement meant
(in Cyprian) that those who left the Church, namely apostates had no possibility of
being saved. However the idea behind this statement understood as it sounds can be
taken to be biblical. This concept can be found in the OT where God’s people were
God’s chosen ones. They alone enjoyed God’s favour. [n the NT the prominent idea is
that those who believed in Jesus Christ must be baptized into the Chrisnan
community of salvation, the Church. Subsequently membership in the Church became
important. A necessity for salvation. The missionary thrust in the Church was to piant
the Church and the means for this was baptism. At one stage baptism became an end
in itself. Even baptisms on the siy became quite common especially of helpiess
infants bom even of parents of other faiths! This idea worked according to the
theology of the time. If the infant died it could go to heaven. But what if the inrant
survived and lived an adult lite practicing another religion! Of what use would have
* -been'baptism?
"~ All these attempts, one could say, were means to manslate biblical concepts
_“imto 1ifé and situations. Biblicaily these attempts could be termed midrash. However

when life situations change, then midrash means how to make the Bible relevant to
the changed times? How then can we apply the concept ‘extra ecclesiam nulla salus’
1o our situation in Asia? Officially the Church seems to be still speaking of pianting
the.Church as one of the principal objects of evangelization. This is very much a
biblical concept. Those who believe and are baptized are saved. This cannot be
denied by a Christian. This, however, can be the ‘ideal end’ of evangelization. There

may be practical obstacles to be overcome especially in Asia to attain this ideal. But

Pave S



.0

there may be also other scriptural texts that could be taken into consideration in our

_Christian missionary endeavour.

' One important text adduced by Indian theologians, especially George Soares
Prabhu is the one taken from the sermon on the mount in Mt’s Gospel: 5:16: /n the
same way, let your light shine before others, so that they may see your good works
and give glory-to your Father in heaven. In this text Christians are called upon to
live, to let the light of their life shine before others so that others may glorify the
Father in heaven. Here there is no question of others believing in Jesus Christ, no
question of the Church directly but only the Father.

'( Of course Mt speaks of belief in Jesus Christ and baptism in chapter 28) But 5:16 is
also an important text because it is from the Sermon on the Mount, the most
important sermon among the 5 sermons contained in the Gospel of Mt. When
Christians live well before others it is the heavenly Father who is glorified by others!
One can interpret this text by saying that when Christians live well naturally they
glorify the Father in heaven. But by living well the Christian life they make it possible
for others to glorify the Father in heaven. How? Naturally by making others live well
after following the example of the Christians. There is then a conversion of the
Christian to the Father, to His kingdom and the values of the Kingdom. This requires
conversion on the part of the Christian also. Conversion is not a once-for-all event.
One can be a baptized Christian only in name. Conversion can take on many aspects.
Every season of Lent we speak of conversion. We can speak of daily conversion. We
can also speak of conversion by others to the values of the Father’s kingdom because
of our example. Others may not necessarily becoming Christian! This is an aspect
which we in Asia must explore and must be conscious of. Here we are not denying the
aspect of conversion to Jesus Christ and to the Church. It still remains the ideal end.
In Asia where Christians are in a very very small minority one cannot envisage the
total conversion of ‘Asia to Christ in the foreseeable future, barring only a miracle on
the part of God. The imminent Parousia, urgent conversions were the order of the day
in early Christianity. However the world has lasted for more that 2000 years after the
event of Christ and there are no signs of the imminent end of the world except for
some fanatical Christian sects that shout from housetops about the imminent end of
the world. Other Asian religions are taking deeper roots in Asian soil and also in other
parts of the world. We Christians cannot say that these phenomena are beyond or
outside God’s providence for humanity. Hence the planting of the Church and beliet
in Jesus Christ become very distant dreams in Asia. It is in this context that we have
to turn to the Father and the Kingdom to make some sense of the Asian situation and
to make our Christian lives and the lives of the non-Christians more meaningful. This
brings us to the next question of evangelization.

Evangelization

Another moot point in contemporary Christian-fiving is-evangelizationEspeciatty
in Asia, Christian Churches are regarded with great suspicion because of
evangelization which is often identified with conversion. When we go back to the
Bible, to the OT, we see that evangelization was concentric. What does this mean?
God’s people were chosen so that through their witness others may recognize
Yahweh, tumn to Him and come to Him. This recognition did not come from God’s
people going out to others (eccentric evangelization) but others coming to them to
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their God. That means concentrating ‘(at’ the centre)in: Jerusalem where Yahweh
dwells and is worshipped .But as time went on, especially after the exile, the people

" of God came to believe that Yahweh dwelt not only in Jerusalem but also outside
Jerusalem. Yahewh appeared to Ezechiel in a foreign land during the exile. His
transcendence over space was clearly seen by the epecple. From this time onwards
there was a change of missionary perspective among the people of God. The book of
Jonah addresses this problem. Jonah is reluctant to obey God’s Word to go to the
pagan country Niniveh. However, God sees to it that he somehow or other goes to
Niniveh. To his utter consternation Jonah experiences the utter goodness of the so
called pagans whom Jonah with his own people looked down upon. The Ninivites
were converted to Yahweh at the preaching of Jonah. This is the beginning of the
change of perspective in the missionary activity of the People of God. The start of the
eccentric missionary movement- going out to others instead of waiting for others to
come to them. Hence there is a change of vision in God's plan of salvation, in the
inspired Word of God-the Bible, It is God adapting to a new situation. He appeared to
Ezechiel in a foreign land. The People of God adapt themselves to a new situation
after the exile. They come to realize the intrinsic goodness of others.

In the NT there is a similar situation. Jesus the missionary par excellence comes
from the Father to this earth. But his missionary activity is restricted to his own
country and mostly to his own people and also out of necessity for a very short period
of time- 3 years or less. However after his resurrection he sends disciples to the then
known world to evangelize all peoples. This mandate was taken over by all the
subsequent missionaries. It can be said that you and I are Christians because of
missionaries, Today however a change of perspective has taken place. There are
theological reasons for this change. The “Exira ecclesiam nulla salus” theological
principle was at work then. This meant that peoples of other religions had no chance
of been saved. These religions were considered man made attempts to reach up to
God - the Absolute. These peoples were looked down upon as pagans! This
theological stand could be said to be based on the Bible-both the Testaments. If
midrash is applying the Bible to contemporary situations, what is the changed
contemporary situation? How did it come about? If the purpose of this seminar is to -
apply the Biblical doctrine to the contemporary situation without having recourse to
any theological jargon, how can this be done?

It is difficult to pinpoint exactly what brought about the change of situation.
Perhaps it is a deeper study of the Bible. The Bible tells us that all men and women ..
are made to the image and likeness of God. Because they are the image of God they - |
can yeam for the very reality of God in their lives. Indeed it is in God that the image :
will find his/her fulfillment. This has deep theological consequences. Then the sacred
books of other religions can in some way be inspired. What is written in them are
their groanings for their creator. Then. the religions are not man made. They have

traces of revelation in them, however one understands revelation. This means these

religions are not simply man made religions. They are a response to a divine

~...—initiative, the divine imprint in them. If so these religions can also lead their people to -
: y-explain-how of this many ways.( [ have spoken of this above in‘the

section on Jesus Christ)But the fact of salvation in other religions is accepted

. .officially by the Church. What then is evangelization in this changed theological
---—perspective? Pope John Paul 2 has said that one of the primary purposes of
evangelization is the planting of the Church. This is very biblical point of view. Mt 28
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speaks of Jesus commanding the disciples to go and baptize. Peter says in the Acts:
repent, believe in Jesus Christ and be baptized, Acts 2. The Church is the community
of the baptized. Have we to ignore this Biblical data in the new situation in Asia. Not
necessarily. We can still claim that to be baptized and become 3 member of the
community is a grace. This means in the Church one can consciously and knowingly
acknowledge, worship and praise God. This can remain still the final goal of mission.
But before this final grace there are other graces that all people can receive. There are
common values that all religions uphold. Values such as honesty, truthfulness,
sincerity, tolerance, kindness towards others etc. What Asia needs today is for people
of all religions to be commonly converted to these values and to work together for the
building of a just society. This is our common mission. Christians can continue to be
converted to Christ and bear witness to Christ. Buddhists can do it their way and
become better Buddhists etc. In our encounters we can be mutually enriched, and
converted to common values while working for a just society. Buddhists and others
can be taken up with our witness to Jesus Christ and be converted to Christianity, if it
is God’s will. However it is also God’s will that we live in peace and harmony with
others. Because the other world religions are here to stay. In fact they are earlier than
Christianity. Then with our common Asian religiosity we can face the other problems
of poverty, injustice in society etc. with a common front. One important NT text
which can be considered parallelly with the command to baptize in Mt 28,is Mt.5: 16:
In the same way, let your light shine before athers, so that they may see your good
works and give glory to your Father in heaven. This is an important text coming from
the Sermon on the Mount the core sermon in Matthew’s Gospel. Here it is not a
question of Baptism but for others to glorify the Father. Is not the Father glorified
when they work with us for the building of His Kingdom and its values here on earth?
Is this not our common mission? [t is spelt out to us in the sermon on the Mount.

Problems of syncretism
If we evaluate other religions positively we can honor them and respect them.

1- Can’t we use them in the liturgy. Not exclusively but as we use the OT before the
NT can't we use other books before we use the OT. In the Bible there is a negative
attitude towards other religions. Hence accommodation is necessary in this area.
especially in the East.

3. It is also necessary to distinguish between culture and religious rite. We must be
able to incorporate cultral rites in our liturgy. The best judges of this are we
ourselves who are on the spot. We are the best people to explain this to our people. Of
course we will have to get the necessary approval for these. In the Bible there s not
much difference berween religion and culture. [s it the same even in the East.

3- We will have to have a more positive view of mixed marriages. The Bible does not
approve this very much. Girls and boys belonging to different religions study together,
grow up together. Hence more than before there is understanding, tolerance among
them regarding religious and cultural practices. Perhaps these boys and girls can also
inter marry and beget children who in tum will live in a mixed religious atmosphere.
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