Dealings with Non-Muslims in the Islamic Shari‘ah
Muftt Muhammad Shafr

All praise belongs to Allah and He suffices. Peace be upon His slaves that He has chosen.
To proceed:

Before getting to the point, it is first necessary to explain that amongst all the extant
religions of the world it is only Islam that Allah (Exalted is He) has given the distinctive
feature of having a balanced path in everything. Neither is fanaticism taught in this
religion like it is in most religions — where one supports his community whether in truth
or falsehood as is the practice of many a community. Nor is the absurdity of
“untouchability” taught where communities apart from one’s own are treated in such a
manner that would not even be tolerated by a dignified person with animals — as with the
religion of Hindus. Similarly, nor is there such freedom and lack of restrictions that
religion does not remain religion, nor does it have any boundaries or restrictions, and nor
is there any distinctions made between permissible and impermissible nor any distinctions
between disbelief and Islam, Muslim and non-Muslim.

Rather, Allah (Exalted is He) has made the Shari‘ah of Islam a balanced system in which
there is a complete systematisation of everything. Every issue of belief, ritual, interactions
and dealings that manifest have established boundaries which may not be trespassed. The
behaviour of compassion, mercy, good manners and ethics are so common in Islam that
apart from our own community and fellow Muslims, this is the norm with disbelievers
too, and in fact even beyond them, there is a strong emphasis on good dealings with all
living things. It states in a hadith:

“There is reward in [dealing well] with every possessor of a moist liver.”

It states in a hadith of Bukhari Sharif that Allah (Exalted is He) forgave a person only on
the basis that he gave water to a thirsty dog. The Shari‘ah has not allowed addressing a
disbeliever under contract by saying “O Kafir!”” when he is hurt by this:
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“If one were to say to a Jew or Zoroastrian, ‘O Kafir’, he will be sinful if that hurts him,
as stated in al-Qunyah.”

How the Noble Prophet (Allah bless him and grant him peace) dealt with his opponents is
a clear testament to this. At the very time that the disbelievers of Makkah, having created
all kinds of trouble, forced the leader of the world (Allah bless him and grant him peace)
to leave and migrate from the Haram of Makkah and his familiar hometown, and he
arrived at Madinah Tayyibah, the ill-fate of their evil deeds became manifest in the form
of a severe drought in Makkah Mu‘azzamah. The Quraysh of Makkah and all the
residents were almost dying of hunger. The Mercy to the Worlds (Allah bless him and
grant him peace) came to know of this, so he sent five hundred gold coins to the leaders
of the disbelievers of Quraysh, Abt Sufyan and Safwan ibn Umayyah, to be distributed
amongst the poor of Makkah. Imam Muhammad (Allah have mercy on him) has kept a



separate chapter in al-Siyar al-Kabir on this topic in which many such incidents are
recorded. This incident is also mentioned in there. (Shar’ al-Siyar al-Kabir, 1:69)

This is not the place to exhaust all such incidents. Some matters have been presented by
way of example, from which it is understood that the teachings Islam has given on
compassion, mercy, kindness and selflessness towards non-Muslims are distinctive to it
among all extant religions of the world.

However, at the same time, this balanced system and true Shari‘ah has also considered it
impermissible that Allah’s (Exalted is He) friend and enemy, Muslim and disbeliever, are
measured on the same scale, and no distinction remains of Islam and disbelief. Rather, it
has determined the sign of a complete believer that his love and hostility be subservient to
the love and hostility of the God of the Universe: one that is beloved to Allah (Exalted is
He) is also beloved to him and one that is hated by Allah (Exalted is He) is also hated by
him. This was stated in the following manner on the tongue of Hadrat Ibrahim (upon our
prophet and him blessing and peace):
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“We reject you and there will be enmity and hatred between us and you forever unless
you adopt belief in Allah alone.” (Qur’an, 60:4)

It states in a hadith:

“Whoever loves for Allah, hates for Allah, gives for Allah and withholds for Allah, he has
completed his iman.” (Abt Dawiid and al-Tirmidhi narrated it as mentioned in al-
Mishkat)

In expressing this hatred, the Shari‘ah has regarded resembling the style and particular
way of disbelievers as being impermissible. It states in hadith:
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“Whoever imitates a people is from them.”

Moreover, unnecessarily intermingling and participating in dealings with disbelievers is
disallowed. Allah (Exalted is He) said:
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“Do not incline towards those who do wrong lest you be touched by the Fire.” (11:113)

It has also been regarded as desirable that displeasure and unhappiness is expressed to
disbelievers and sinners. It states in Fatawa ‘Alamgirt:
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“One is to meet a disbeliever and innovator with a cheerless face, and it is disliked to
shake hands with a Dhimmi.”

In short, the balanced system of the Islamic Shari‘ah has neither conducted itself with
such “untouchability” as found amongst the Hindus which no reasonable and dignified
human being can approve of for another human being and nor does it consider desirable
such intermingling and unnecessary dealings with them — in which brotherly relations are
expressed and no distinction remains between the disobedient enemies of the God of the
Universe and His obedient friends. Based on this, the Shari‘ah has maintained that
buying, selling and financial dealings with non-Muslims are permissible by default. It has
determined that their hands, utensils and clothes are pure unless there is certainty or
overwhelming feeling of impurity. But, together with this, it regards these things to be
undesirable without severe need.

1. Itstatesin ‘Alamgiri:
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“There is no problem with there being a financial dealing between a Muslim and
Dhimmi when there is no other option, as stated in al-Sir@jiyyah.”

2. Furthermore, it states in the aforementioned chapter of ‘dlamgiri:
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“It is disliked to eat and drink from the utensils of idolaters before washing
[them]. Despite this, were one to eat or drink from them before washing, it is
permissible, and he would not be eating or drinking the unlawful. This is when
one does not know the utensils are impure; in the case that he does know, it is not
permissible to drink and eat from them before washing.”

3. In Kitab al-Siyar of Bada'i‘ al-Sana i, it states:
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“There is no problem with transporting clothing, furniture and the likes to them
(i.e. the residents of Dar al-Harb) since the meaning of assisting and supporting
[them against Muslims] is not found [in this]. The common practice of the traders
of all towns has operated thus: they enter Dar al-Harb to trade, without any rebuke



or condemnation of them. However, to not do so is better, because they look
down on Muslims and call them to what they are upon. Thus, withholding and
abstaining from entering [Dar al-Harb] is from the matter of protecting oneself
from disgrace and one’s religion from loss.”

It states in ‘Alamgiri:
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“Is it permitted to eat with a Zoroastrian and other idolaters or not? It is related

from Hakim Imam ‘Abd al-Rahman al-Katib that if one is afflicted by this once or
twice, there is no problem with it, but consistency in this is disliked.”

It is reported from Muhammad in Shar/ al-Siyar al-Kabir:
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“There is no problem with eating and drinking from the utensils of idolaters but
they should be washed before eating from them. [It is permissible] because the
impurity of disbelief does not contaminate the utensils...However, the idolaters
do not properly wash the utensils so Muslims should redo the washing and not
trust the idolater to [do] so...As it is reported from Aba Tha‘labah al-Khushant
that he said: ‘O Messenger of Allah, we come to the land of the idolaters, should
we then eat from their utensils?” He said: ‘If you find no alternative, then wash
them and eat from them.””

Moreover, in al-Siyar al-Kabir, after reporting the different variants of a hadith
on accepting gifts from idolaters and disbelievers, it gives this verdict:
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“It is evident from this that the ruler exercises his discretion in accepting [the
gift], since the meaning of drawing them in (za 'lif) is found in acceptance and [the
meaning of] expressing harshness and enmity is found in rejection.”

It is realised from this that if in dealings with disbelievers the intention of drawing
them in or its realisation is not possible then the normal course of action will be
showing enmity and harshness except for a state of desperation.

It is established from the aforementioned passages that the basic position and teaching of
Shari‘ah with respect to dealings with disbelievers and idolaters is that at the time of



necessity it is fine to deal with them, buy, sell, enter into partnership, take employment
and trade; and it is fine to eat from their hands® and utensils at the time of need also.

However, several conditions for this permissibility are derived from these very same
passages. If these conditions are found, then such dealings are permissible without
undesirability; otherwise they are undesirable and/or impermissible.

1. Dealings should not be made unnecessarily with disbelievers and idolaters while
avoiding Muslims, as evident from passage no. 1 from ‘Alamgiri.

2. For as long as the hands and utensils of Muslims are available for eating and
drinking from, the hands and utensils of non-Muslims should not be used, as
established from passage no. 5 from al-Siyar al-Kabir and passage no. 2 from
‘Alamgiri. It is further established from the hadith of Abi Tha‘labah al-Khushani
as transmitted in al-Siyar al-Kabir.

3. There should not be such dealings with disbelievers and idolaters from which
Muslims appear to be humiliated as established from passage no. 3 from Bada i “.

Now, since the present conditions, circumstances and dealings in Hindustan are being
examined, it is found that:

1. Overlooking all such conditions, Muslims have adopted such freedom in this that
causes harm to them in din and dunya. In fact, Muslim stores are unnecessarily
abandoned while dealings are made with disbelievers and idolaters without this
being seen as problematic at all.

2. There is no precaution in using the utensils and items made at the hands of the
disbelievers in general and the Hindus in particular. They are used unnecessarily
while it is known that in the Hindu religion some impurities are not only pure but
are considered purifying! Like the urine and dung of cows. Moreover, it has
always been established from experience and observation that they don’t have the
slightest care towards refraining from impurities. Likewise, other groups of
disbelievers that do show some care towards cleanliness nonetheless have no
concept of “impurity” (najasa) and “purity” (raharah).

3. When Hindus deal with Muslims, what happens as a result of their [poor]
behaviour is a separate thing altogether. Even if dealing [with them] is
permissible in Shari‘ah, no dignified human being can tolerate that they are
treated as filthier and more filth-creating than dogs. Dogs continue to lick their
utensils and they don’t mind, but if even the shadow of a Muslim falls on their
utensils they become horrified! Putting hands on their utensils is indeed
something major. If a Hindu puts his hand on a utensil on which a Muslim’s hand
has been, he considers himself impure and regards it compulsory to wash. Such
interactions Muslims see right before them, which is great humiliation. If only
Muslims had some sense. Ignoring the permissibility or otherwise, dignity and
indignance are also something. Earlier, with reference to Bada i “ al-Sana i *, |
have quoted that in Shari‘ah it is not permissible to adopt any such dealing with

! This is a literal translation — it means, the food served by them



disbelievers in which Muslims are humiliated. How can it be permissible for a
Muslim to adopt humiliation in front of a disbeliever when the Shari‘ah has
regarded humiliating oneself impermissible even without this interaction?

It states in a hadith:
“It is not right for a believer to debase himself.”

Thus, the Fugaha’ have regarded it to be reprehensible for a Muslim to be employed by a
disbeliever to serve [him], which entails debasement, as mentioned in the section on
[jarah (employment) in Khulasat al-Fatawa, 3:149:
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“When a Muslim puts himself in employment of a disbeliever to serve him, it is valid but

detested. Al-Fudali said: It is not permissible for serving and whatever [else] entails
debasement, as opposed to farming and watering.”

And there is a separate chapter on this topic in Madkhal of 1bn al-Hajj:
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“It is stipulated (i.e. necessary) that Muslims do not buy flour from millers of the Ahl al-
Kitab nor [work] for them in milling it, for several reasons: firstly, because of what has
preceded, that he assists the disbelievers thereby; secondly, because he abandons
supporting his Muslim brothers; thirdly, because the Ahl al-Kitab use workers that are
Muslims which entails humiliation of Muslims and aggrandisement of disbelievers, so
Muslims should be instructed not to work with them nor assist them; fourthly, because
they don’t stay away from impurities as has preceded; fifthly, because they consider it
moral to cheat Muslims as has also preceded; sixthly, because when they praise their

products as being excellent and of good quality it is not possible to know their honesty,
rather the opposite is normally the case, as distinguished from Muslims as Islam inhibits



[deception] and there is scope to entertain good opinion of them; seventh, because of
what some of them do, of putting a cross on the door of the mill and its pillars. A believer
should preserve the sanctity of Islam from these lowly qualities and their likes. Such
things have taken root in this time, such that there is no distinction for most [Muslims]
between buying from a Muslim and a disbeliever. In fact, some prefer dealing with the
Ahl al-Kitab over dealing with their Muslim brothers, citing proofs for this based on their
beliefs, none of which have any standing, and nor are they acceptable because evidences
of Shari‘ah have been established refuting them.”

It states in lqtida’” al-Sirat al-Mustagim by lbn Taymiyyah:
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“Close friendship and mutual love, although connected to the heart, external opposition?
is more effective in cutting away and being distant from disbelievers. Participating with
them externally®, if not a means or a near or distant cause to a type of close friendship and
mutual love, it does not have the benefit of cutting away and being distant, while it invites
to a type of connection as dictated by [human] nature and indicated to by the norm. Thus,
the Salaf would argue from these verses for avoiding taking help from them in
administrative matters. Thus, Imam Ahmad narrated with an authentic chain from Abu
Miisa, he said: I told ‘Umar (Allah be pleased with him) that I have a Christian scribe. He
said: ‘“What is the matter with you? Allah destroy you! Have you not heard Allah say: Do
not take the Jews and Christians as allies; they are allies of one another. Why did you
not take a Muslim?’ He said: | said: ‘Commander of believers, | acquire his scribing
[abilities] and he keeps his religion.” He said: ‘I will not respect them when Allah has
humiliated them, nor will | honour them when Allah has dishonoured them, nor will I
bring them near when Allah has made them distant.””

It also states in al-Igtida’, p. 59:
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“Abu 1-Shaykh Asbahani narrated in Shurit Ahl al-Dhimmah with his chain from ‘Umar
that he wrote [to his governors]: ‘Do not take scribes from the Ahl al-Dhimmah as a result

2 That is, acting and behaving differently to them
3 That is, acting and behaving similarly to them



of which love will arise between you and them, and do not give them nicknames [as this
is for honouring them].”

In another place, he said under His (Exalted is He) saying: ‘you are not [associated] with
them in anything’ (Qur’an, 3:159):
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“This demands becoming disassociated from them in all things.”

Moreover, another point is worthy of note. The widespread insolvency, poverty and
unemployment of Muslims at this time is also such that together with their dunya it
destroys their din. Due to being compelled, they fall into such activities where let alone
making distinction between halal and haram, it becomes very difficult to even maintain
Tman. Thus, the truthful and trusted Prophet (Allah bless him and grant him peace) said:
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“Sometimes poverty is a cause of disbelief.”

By means of untouchability, Hindus have maintained trade within themselves. If there is
any simple scenario currently to rectify the economic situation of Muslims, and to remove
them from their severe difficulties, then it is only this: that Muslims themselves protect
their own businesses. Rich people open businesses and employ the poor. If Muslims then
take care in buying and selling to not deal with non-Muslims without severe need, these
concerns of Muslims will be easily eliminated.

Note: Together with this, it is worthy of note, and it is established from numerous texts of
Qur’an and Sunnah, that companionship has a massive effect on all things. Thus, those
items that remained in the possession of the pious, or that they used, are considered
blessed, and those endowed with spiritual perceptiveness perceive radiances and blessings
in them. It is evident that this is a result of the companionship that these items enjoyed
with the pious. So, it should be understood well that just as blessings are evident in used
items because of the companionship of the pious, in like manner, items that are kept in the
possession of disbelievers and sinners, or that are used by them, will certainly have
spiritual darkness in them, which those endowed with spiritual perceptiveness also often
perceive.

In sum, having seen the transmissions of hadith and figh, and keeping in mind the present
circumstances, it is established that at this moment in time, despite the permissibility in
itself, it is not at all permissible for Muslims to leave their own markets and purchase
products from non-Muslims, while cases of intense need are an exception to this. And
Allah (Glorious and Exalted is He) knows best.

The lowliest, Muhammad Shafi, Allah forgive him, wrote this
Servant of Dar al-Ifta, Dar al-‘Ulim Deoband
28 Dhu I-Hijjah, 1350 (1932 CE)

(Jawahir al-Figh, 5:345-362)



